AHOTAILIS

I'namie A./]. ®enomeHoJ10ris1 11000Bi y Ppistocodii Kana-JIroka Mapiona. —
KpagigikaniiiHa HayKkoBa npaus Ha MpaBax pyKoInucy.

Jucepralliss Ha 3100yTTS HAyKOBOTO CTymeHs JokTopa ¢urocodii 3a
cnemianpHicTIO 033 «®Dinocodis» (03 «['ymanitapHi Haykw»). — JIbBIBCHKHIA
HAI[lOHABFHUI yHIBepcuTeT iMeHi I[Bana ®panka, MIHICTEpCTBO OCBITH 1 HAayKd
VYkpainu. — JIbBiB, 2023.

deHoMeH JTF000B1 TPOCSIKHYTHI aMO1BaJIEHTHICTIO: BiH TIOOYTY€ Y MIOJICHHOMY
XKUTTI, OPUHUTH y MPOCTOPI JIOJCHKUX BINHOCUH. [laM’ATh 1CTOPUYHOIrO OYTTS
JIOJIMHY, caAmuHa Gpi1ocodChbKUX TPAAUIIii HE ITHOPYIOTh JIFOOOBI, OJTHAK MaJIO XTO
Oe3MepemKoIHO 3yCTpiB, po3WMdpyBaB il TEHAITHHA 1 CMEPTOHOCHUM Cilia W
BIJIHAWIIIOB 320y TUH CIIOTa/l PO HEl B PO3IIMBYACTOMY TOPU30HTI OyTTS. Y rpaMartuiii
yacy J00OB 3aJIMIIAETHCS KOHCTAHTOKO CIIOBECHOI MaM’ATi 1 HIMUM 3BYKOM B
aKyCTUYHOMY IPOCTOPl (POHETUYHOrO OpHUHIHHSA, JI€ HEmam SITHICTh ii CJIOBECHOIO
BIJIONTKA TPEMTUTh B 001liMax HEMHUCIUMOTO MposiBy (eHoMeHiB. Koaum MoxmBHiA
3MICT JIF000B1 BUXOJUTH 11032 MEX1 APTUKYIILOBAHOTO I0JIOCY, IKUM YUHOM MPU3BECTH
abcypn Oe3cnmiB’st y cTBepaHy GopMmy icHyBaHHS Jr000BiI? SIkmio imean ar000Bi
3ITMIIAETHCS TIOHA]] MOYKIIMBICTIO 1i 3B’ A3KY 3 MOBJICHHSIM 1 BIPOT1THUM BU3HAUCHHSIM,
KO MOBOIO onMcaTH cyTHICTh i1 gaHocTi? Illo 3akmaneHo B ocHOBI OyTTs 1 J1HOOOBI
0 BcecBiTYy? Uu MapHOTa BHU3HAYEHHS JIOOOBI HE PEAYKYEThCS 1O BIACTUBOI Tif
€HIrMaTU4HOI chepu HEOYTTsI?

bezzacTepexno MoxHa CTBEpAUTH, 110 (iiocodis e HE A0 KIHIS PO3KpHIIa
npanouamox (6pyn) 1 ronoc mo0oBi (Pwvy Ayoryg), sika y OYaTKOBIA CEMaHTHUYHIMI
nediHilii CiBBIIHOCUTH JIFOOOB 0 MYAPOCTI (Aydrn Zopiag) 3 MyIpiCTIO JIHOOOBI
(Zogpio. Ayamng). JItoOGOB sui iuris BIIPI3HIETHCS BIJl MapHOCIABHUX 3yCHIIb
YHEMOXJIMBUTH ¥ 3peiyKyBaTH il J0 KaTeropii Hiwo. balayxictb (inocodcbkoro
TUCKypCcy M MeTadi3u4HOi Tpaauilii y BIJTHOIICHHI JI0 «JIO0O0BI» SIK TEOPETUYHOTO
HIATPYHTS] KOHIENTYalbHO 3peayKyBajo JI000B 10 3a0yTTs J1000B1 Ta 3a0yTTs OyTTS,

MPUPIKAIOYH JIIOJICHKUI JOCB1 HA MOPYKH 00’ €KTUBICTUYHO-HAYKOBOI Bi3ii cBiTYy. He



BiNMOBib, ane BiamoBiap «Hil» ¢inocodii Ha mOKIMK TO00BI 3aThMapuia
MOXJIMBICTB 11 TOTEHIIIHHOI MIEPEMOTH HaJl BUKJIMKAMH Yacy.

AcumeTpuyHa JIOTiKa JI000B1 MaHipecTye TUHAMIKY KHUTTS, 110 TPOOUBAETHCS
gyepe3 KOHIENTYaabHI MEPEIIKOAN HaJl i1 YaCOBUM BIJIJIIKOM, PO3TOPTAOYH 1CTOPUYHI
JMCKYCIi JOBKOJA 1i CTOCYHKY 110 OYTTS, Cy0’ €Ty, «s». [loBepHEHHS 10 Tpr3a0yTOTo
dbeHomMeHy JHO00BI ONMPUSIBHIOE TIEPBICHUN (PEHOMEHOJOTIYHUN TOCBIT JIO0OBI Y
CHIBBIJIHOUIEHH] 3 3arajJlbHUMHU TOpUHIUNAMU OyTTs. DyHAaMeHTalbHE MUTAHHS
«byTtH, mobu mobutn» un «Jlrodutu, modu OyTn» (6ymu 3apaou 110606i yu 1r0oUmMU
3apadu 6ymms?), 3°ACOBY€ TPaHUYHUMN CEHC 1 3B’SI30K OYTTS 3 «JIH0OOB’10 0€3 OYTTSI».
3actocyBaHHa MakcuMu «JI1000B 00, sk cMepTh cuinbHay (Fortis ut Mors Dilectio) 3
kauru [licHi Ilicens 8, 6 1o Meradizuku NpucyTHOCTI 3a NpUHUUIIOM «J[F000B 00, SK
Ooyrtss cunbHay (Fortis ut Ens Dilectio) panukalbHO BiIMEKOBYE (P110CO(CHKY
napagurmMy <«aro00B1» BiJ ropu3oHTYy Oe3cepneuHocTti (Lieblosigkeit, Herzlosigkeit).
®denomeHonorig  (Ppaniy3pkoro wmucautens Kana-Jlroka MapioHa yBUpa3HIOE
KOHIIETITyaJIbHY BiJICTaHb OyTTS BiJl JIOOOBI 1 PO3KpUBAE NAHICTh JIOOOBI IeEpen
Oa)XaHHSIM 3HAHHA ¥ OyTTs. 3BIICH 3pO3YyMUIO, YOMY MPOEKT MapioHa OOIPyHTOBYE
HEOOX1THICTh ToaoJaHHs MeTadizuku (dépassement de la métaphique) 1IHOIO
OTOTOKHEHHsI (iocodii 3 mpamoOoB’1o0, sika Burnepemkae Mmetadizuky oyrrsa. Hose
o0smyust HagaeThes (itocodii T0O0BI TUIBKU 3a MEXKaMU KOHLENTY «OyTTs» (au-dela
de [l'au-dela de [’étre), ockinbku HemeTadi3MYHA TEOpPis W MpakTHKa JIHOOOBI
YHOMIOHIOIOTBCS /10 HEO3BYYEHOTO TEKCTYy, TMOB’S3aHOTO 3  BIATBOPEHHSIM
pedIECKCUBHOTO MHUCJICHHS 1 TEPMEHEBTUYHOTO TIIYMA4yeHHS TMOHATH «OyTTSA-MOBa-
m060B». Ha BinMiny Bijx [alinerepa, sskuii BOauaB y TepMiHi AEyEV «(DEHOMEHOIOTTYHE
HIAIPYHTS [Js MEPBUHHOI JAHOCTI SK PO3MOBHM 3 IHIIUMH MOpo OyTTs», MapioH
3aKJIMKA€ JI0 I1aj0ry MK HOCT-OyTTSAM 1 JIF0OOB’I0 MOKJIMKAHOTO JIEOHTOJIOT13yBaTH
T1000B BiJ OyTTs il HEOYTTH, SIK 3a0yTTIB 11 OyTTA. MOXIUBUN nIepexil BiJ «Oymmsl
be3 110608i» 10 «106086i be3 bymmsy BOayae (HEHOMEHOJIOT1sl JaHOCTI, IKor0 MapioH
aTieNTIoe 10 JaHOCTI (DEHOMEHIB B OIKCI 1apy, MOKIUKY, TLIIECHOCTI.

MapioH BOpOBaKYE 17I€10 aramigyHoro ego amans» (M00JII90T0, KOXAHIIS), 1110

BIIKpUBAE OOJMYYS IHIIOTO 3a Mexamu cy0 ektuBHOCTI. OcCTaHHS, 3BICHO,
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3apOJIKY€ETHCS B OMUCI «EPOTUYHOTO (PEHOMEHY», KUl 32 HasBHOCTI «EPOTUYHOI
PalllOHAIBHOCTI» KOPUT'YE OCHOBHI HEJIOJIIKU PallilOHATBHO-HEEPOTUYHOT'O MUCTICHHS,
3 METOI JICTICHTPATi3yBaTH  «ego» BiA  €rOTUYHOTO  JIOCBIMY  KHUTTH.
HaiinepexkonaHimmii BHpa3 €rojoriyHOro MHCIEHHA MapioH BIAHAXOAUTH Y
dbinocoderkux MipkyBanHsx [ekapra, ['ycepns it Iaiinerepa (ego/Ich/Dasein). Onuc
aBTApKIYHOI JIOTIKM 3aKJIaJeHUH B OCHOBI TEPIIOTO PO3IUIY JUcepTarlii, e
apTUKYJIOEThCsl cTaTyc JlekapToBoro ego 1o cebe, iHmoro ta cBiTy. IlocmigoBHO
BUCBITIIIOETHCSI BITHOLICHHS €go 0 CBO€1 KIHIIEBOCTI, SIKa MOCHIIIOE MOTO MPOSBU
3aKPUTHCS y CBITI CBOTO €roi3My, BU3HAIOUH CKJIAJHICTh BIAIATH BIJ] «A-y-LIEHTP» U
3aHYPHUTHUCS Y CTATYC «s-0€3-1IeHTPY» B niepudepiitHomy oOpito OyTTs. ABTOp MOKa3ye
CEHC CaMOJIOCTaTHOCTI J[eKapTOBOTO ego y B3a€MO3B’SI3KY 3 1HIIUM ego, KWW HE
KOPEJIIO€ 3 CIIPUMHATTAM CHUIBHUX BapTOCTEN. AHAII3yI0UH EPEXi Bl MUCIECHHS 110
BOJIIHHS 30BHIIIHIX OO0’€KTIB CBITY, MM BHOKPEMWIM TI€BHI IPUCTPACTI, SKi
PO3KPUBAIOTH CPepy s y PO3YMIHHI ¥ 3100yBaHHI BIPABHOCTEH JTIOOUTH 1HAKIIICTh
CBITY, IO IEMOHCTPYE MOYYTTS MOT0 BIACHOI 3HAYYIIOCTI. Y pe3yJbTaTi MOPIBHSAHHS
JlexapToBoro 01aropoJcTBa i3 ApICTOTENEBOIO BEIUKOAYIIHICTIO, MU OOIPYHTYBaIH
OTOTOKHEHHsSI JII000B1 3 OJIarOpOACTBOM, 1[0 OMNPUSBHWIO KIHIIEBUNA CEHC
CKOHCTUTYHOBAHOTO ego. 3roJoM MM pPO3IIMPWIA MPUCYTHICTH cyO’ekta Ay
(E€HOMEHOJIOTIYHUX MIPKYBaHHIX ['ycepinsi, SKWMH BKa3ye€ Ha BIAHOLIEHHS MIX
CyO0’€KTUBHICTIO Ta I1HTEPCYO €KTHMBHICTIO. 3acTOCOBaHa ['ycepiieM TEpMIHOJOTIA
PEKOHCTPYIOBaja B3a€MO3B’ 130K MIXK JIAHICTIO ¥ CBIJIOMICTIO, III0 3HAYHO PO3LIUPUIIO
TOPU30HT TPAHCIEHACHTAIBHOTO A, Cy0’€KTUBHOIO JIOCBIy BUYBaHHS B 1HILE TLIO,
cTaTycy o0’€KTa y CBITI pedeil 1 CEHCy IHTEHIIHHOCTI. MU OKpeCcIuau OCHOBHI
CXOXOCTI M BIAMIHHOCTI MDK cdepaMu ceotiocmi Ta 4YYXOCTI anoJAUKTUYHOIO
cy0’eKkTa, IO TaKOX TJIYMAyUTh CBOEPIAHY €roJIOriuHy MPUKMETY B Ipolecl
KOHCTUTYIOBaHHS JIF0OOB1. HasiBHUM MpUKIaJ0M TaKoro po3yMiHHS JIto00B1 ['ycepiib
BIIHAXOJUTh Y PETPOCHEKTUBHOMY po3yMiHHI (Nachverstehen), 1o ckianae
eMIIATUYHUI TOCBIJl CHPUUHSATTS 1HIIOTO. ['ycepnb TpakTye J1it000B 70 1HIIOTO Y CEeHCI
TEOPETUYHUX MIPKYBaHb, Ky (EHOMEHOJOrYyHa €ileTUYHa HayKa pO3KpUBA€E B

JIOCB1/l TPAHCLIEHJAEHTAIBHOI CBiToMOCTI. Bru3Hatoun BiICyTHICTh (PAaKTUYHOTO KUTTS
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y cBiTi, [alizerep migkpeciaioe ceHC och-OyTTsa (Dasein), SKUi TO3HAYAETHCS Y
BUXIJIHOMY BIJIHOIIEHHI JO CBITy, IO BHUSBJISIE PI3HOMAHITHICTH HOT0 HACTPOIB.
BHCBIT/IIOI0UM CTOCYHOK OCBh-OYTTS /O IHIIOTO OCh-OyTTs, MU MpOaHATI3yBaJIH
MOTHBHU 1XHBOTO TMEpPECIKaHHS y CBITI W OKpECIMSIM OCHOBHY Te€He3y TypOOTH 3a
1HIIIOTO, SIK 3aralibHy CTPYKTYpPY OCb-OyTTs U camopedepeHTHE BiJICUIaHHS 10 CBOET
eK3UCTEHIIli. Y3arajJpbHEHI BU3HAYCHHS, SKI PO3KPUBAIOTH 3MICT TBEPKEHHS «s
o010 Tede 1 BoIito, o0 TH Oya Tieto (Takor), sikoro TH €» ( Amo — volo ut sis),
BUSIBJLSIIOTH nediruT iHmoro B gocBimi ["aiinerepoBoi oHtosorii. Takum uynHOM, MU
MOKAa3aJu aBTapKiuH1 KOHTYpHU Cy0’€KTa, €roJIoris IKOTO HE 3HUKAE Y MeXaxX 3MaraHHs
JI0 CMEpPTI, OCKUIbKH Horo (eHoMeHosori3aiisi BOUCaHA B YacOBY I1CTOPHYHICTD
CBIJIOMOCTI ] CBOrO aBTEHTUYHOTO OyTTS-Y-CBITI.

Y apyroMmy po3nauii gucepraiii MU MpeAcTaBUiId MapioHOBEe pO3yMiHHS
(eHOMEHIB, iXHbOI ABTOHOMHOI JaHOCTI 1 3’SBJEHHS B TOPU30HTI BIIACHOIO
KOHCTUTYIOBaHHs. [IepBUHHICTD TaHOCTI i MaHi(ecTalii (heHOMEHIB, BUBIbHEHHX B1J
OyIb-SIKMX OO0 €KTUBHUX 4YH CyO €KTUBHUX TIEPEIyMOB, OKpECIWIa aBTapKIYHY
3aMi3HUIICTh CHOTJISAAHHS CTOCOBHO TMOXOJ/KEHHSI HAsIBHOTO JAHOrO (PEHOMEHIB.
3BIICK MU BUKpWIM HeMeTaizuyHuil mnpuHIUI MapioHOBOT peaykKIlii, 110
HacaMmIiepesl yBUpa3HWJA BIAHOLIEHHS MUK JapyBaJIbHUKOM JHapy (donateur),
oJiep>KyBaueM (donataire) 1 camum napom (don). Tomy el naHui 1ap B Mo/i1i CBOTO
MPUXOAY MPUKIUKAE ITOKJIMKAHOTO TIOKIMKOMY (interloqué) BIANMOBICTH Ha TOKIUK
TOro XT0 Kinye. [lepuerntiist rojlocy NOKJIMKaOUOTo BUSIBIISIE HEIHTEHIIMHY CTPYKTYPY
napy, siKa 3acBiUy€ ICHYBaHHS TOKIMKAHOTO Ta PO3KpHUBaE OE3yMOBHICTH Iapy.
Baxxuts Te, 1110 CyTT€BA MACUBHICTh PEIMITIEHTA PO3KPUTH ce0€ B PEIIeMIlii 1apy Ta Bijl
BiAMOBIAI Ha npap (attributaire), o3Byunsia MapioHOBUM MOCT-CYO’€KT, SIKUM
CaMOBIJUTaHUN TOKINKY (eHoMeHa (adonné). HampukiHill Ipyroro po3aury Mu
pe3loMyBaiM, L0 MAaCUBHUI HE3PEAYKOBAHMM PEUUIIEHT TOKINKY (EeHOMEHIB
(adonné) crae anpTepHATUBHUM KOHTP-O0JIUYUAM (contre-regard) KapTe3iaHCHKOTO
ego, KOHTP-1HTCHITIHHICTIO (contre-intentionnalité) ['ycepneBoro
TPAHCLCHACHTAIHHOTO Cy0’€KTa 1 KOHTp-«oCh» (contre-das Sein des Da)

[aiinerepeBoro och-OyTTa. Crmifg 3BaXUTH MOMEHT, KOJH JOCBIJ TEPEXOy
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camoBiIIaHOTO adonné Bif s 10 MeHe B 1aBaJbHOMY BIIMIHKY BUMHSE HOTO €KPAHOM,
qyepes KUl «(eHOMEH Meni TToKa3ye cede HACTUIbKU, HACKIIBKH BiH cebe Biamae» (.
Jlick). [locBin caMOBIAIaHOTO BIAKpUBAa€ BTOPUHHICTH MOTO aKTUBHOI Ta MACHUBHOI
Cy0’€KTHOCTI, SIKa BHUKPHMBA€ CBOIO 1HAKIIICTh 4Yepe3 MPOCSYCHUH BiIOMTOK
dheHoMeHami3allii HeBUIMMOTO HacuueHoro ¢eHoMeHa. Po3puBaroun 1ymKy MapioHa,
MU BCTaHOBWJIH, IO MJIETHCS BXKE HE MPO BIAMOBIIb CAMOBIIaHOTO HA TOJIOC MOKITUKY,
a Mpo BIpHUH OIIPp CAaMOBIIAHOTO MapaJurMi 00’ IBJIEHO1 JIF0OOBI, JIe 3HUKAE OCTaHHIM
dinocodcrkuit ciif i, 1e «00’sIBIeHe, TAKUM YHHOM, HE BU3HAYAE KpalHIN MPOIIapOK
Yyl 0COONMBHI perioH (EHOMEHAIBHOCTI, a pajllle YyHIBEpCAIbHUI CrIocio
dbenomenamizamii Toro, mo Jgae cedbe B TOMY, IO MposBisie cede». 3’scoBaHi
XapakTepHi O0COOIMBOCTI PO3yMiHHS CyO’€KTa MPEACTaBIAIOTh MaplOHOBUI MPOEKT
(dheHoMeHOJIOT11 JTI000BI, SIKa BTUIIOE CBOIO CYTHICTD Y IpOCTOp1 0e3 MeTH, 0e3 cy0’ekTa
1 Hapomrye co0l npaBo (eHOMEHaI3yBaTH BIJHOIICHHS MIX JIFOOJISTYMM, KOXaHOIO
JIFOMHOIO 1 aBTEHTHUYHOIO JIFO00B’10.

VY TperboMy po3aill AucepTalii MU JTOCTIIKYEMO (PEHOMEH JII000BI, K Iapy i
OakaHHs JIOOMTHU 1HILY OCOOY, SIKa 3aBASIKM €pOTHUYHIN pEeAyKUli YSIBHIOE CTaTyC
mo6staoro sik Epocy. Ha ocHoBi ananizy TBopy «EpoTrunuii peHOMEH», MU 3BEPTYIIU
yBary Ha niepexin Epocy B Arare it Arane B Epoc, 1110 BHOKpEMIIIOE HOBUM CEHC BiJl
1HIoro mxepena (d ‘ailleurs), onucaHOro B KpUTUYHUX KOMEHTapsIX CB. ABI'YCTHHA Ta
[IceBno-/lionicis Apeonaritu. [IpeacraBieHi po3ayMu OKPECIIOIOTh 3MICT €pOTHYHOT
pEeAyKIIli, sfKa BHSBISETHCA Y B3a€EMOAAPOBAHOCTI 3YCTPIYHUX TIJIECHOCTEH Ta
MEPETUTITAI0YNX CIOTISIaHHSX, 00 TaKUM YWHOM, MIAKPECIUTH TICPBUHHY
MO>KJIMBICTh JIFOOUTH ¥ OYTH JTHOOJICHUM Y HEBUIMMOCTI JIFOOOBI SIK €HITMU 1 TaTHCTBA.
OpnHak, B TOpU30HTI OyJIEHHOTO JOCBIAY Ta BTOMH BiJl €K3UCTEHIIAJIBHOI 3/TaTHOCTI
OJIHOCTOPOHHBO JAapPyBAaTHCS IHIIOMY, Ha3piBa€ CYMHIB Ta MOJIJIMBE 3arepeyeHHs
MapioHoBoro o0paszy €poOTHYHOTO CYO’€KTa «ego amansy», SKUW 3 aCUMETPUYHOIO
CaMOBIJIJIAHICTIO Ta PEBHUM CIIYXKIHHSIM CBIJIOMO Ta 3 «HAaCHYECHUM)» OakaHHSIM
MPOJIOBXKYE JIOOUTH B epodeHOMEHONOTiYHOMY (UTH030pHOMY) BceecBiTi. Ornei
MapajoKC MUTI HEMOXKJIMBOI JIFDOOOB1 HECTIO/IIBAHO T1JIBOJIUTH /10 MPIPBU, MEPE]T SIKOIO

«sD» PU3UKYE BIIMOBUTHCS B1J] HAMIIOTAEMHIIIOTO 3 BJIACHOT 1HAKIIIOCTI, 1100 «JTF00UTH
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y BUTHaHHI». [IpoTe, murie To#, XTO 3MaTHUN «BCE BTPATUTH Ta BCE MPHUAOATHY, TTO-
CIPaBXHHOMY MOKJIMKAHUM IO CAaMOCTAHOBJICHHS Ta 3HAE MIISAX JI0 CAMOII3HAHHS.
Cy1inpHa BIZICYTHICTH ce0€ B aKTi EPOTUYHOTO MUCIICHHS «s JTFO0JTI0, OTKE 5 €» (amo,
ergo sum) ToKasye, 110 JFO0II0 He 5, a IOCh Y MEH1; He BIIEBHEHICTh CTa€ 3alOPYKOIO
MOI'0 ICHYBaHHS, a MPOOJIMCK CBITJA (CBIAYEHHS) YCBIJIOMIIIOE Iit0 MOTO OYTTA Y
nsomy cBiTi» (E. Housser, L 'intériorite d’exil: le soi au risque de ['altérité, P. 196).
Kuarwuosi ciaosa: X.-JI. Mapion, ekapt, I'ycepas, aiinerep, ero, cy0’exT,
CBIZIOMICTh, OYTTSA, €K3HUCTEHIIisl, OCh-OyTTsi/ecTBO (Dasein), CBIT, CaMOBIIIaHUN
(adonné), noxnuk, HacuueHu (HeHOMEH, JTaHICTh, B3aEMOAApyBaHHs, Aap, €pOTUUHA

penyKiis, Ti10, TIIECHICTh, €poc, TH00B.



ABSTRACT

Hnativ A.D. The Phenomenology of Love in Jean-Luc Marion’s Philosophy.
— Manuscript.

PhD Thesis for the Acquisition of PhD Degree in Philosophy, Speciality 033
«Philosophy» (03 Humanities). — Ivan Franko National University of Lviv, Ministry of
Education and Science of Ukraine. — Lviv, 2023.

The phenomenon of love is marked by ambivalence: it exists in everyday life
and resonates in the space of human relations. The memory of human historical
existence and the heritage of philosophical traditions do not ignore love, but few people
have encountered it unhinderedly and deciphered its fragile and deadly trace in hope
to find its «unmemorable» presence in the sprawling horizon of existence. In the
grammar of time, love remains a constant of verbal memory and a mute sound in the
acoustic space of its phonetic ringing, where the unmemorable nature of its verbal
imprint trembles in the embrace of the unthinkable and unimaginable manifestation of
phenomena. When the possible meaning of love goes beyond the articulated voice, how
can the absurdity of wordlessness be transformed into an affirmative form of love’s
existence and love’s saying? If the ideal of love remains beyond the possibility of its
connection with speech and a reliable definition, then in what language can the essence
of its givenness be described? Is not the futility of defining love reduced to its inherent
enigmatic sphere of nothingness?

Unreservedly, it can be stated that philosophy has not yet fully revealed the
origin (dpyn) and the voice of love (®wvn Aydnng), which in the initial semantic
definition correlates the love of wisdom (Aydnn Zogiag) with the wisdom of love
(Zoopia Ayamnc). Love sui iuris differs from the vanity of making it impossible and
reducing it to the category of nothingness. The indifference of philosophical discourse
and the metaphysical tradition to the non-being of «love» as a theoretical basis for the
history of philosophy, conceptually reduced the oblivion of love to the forgetting of
being, condemning human experience to the guarantees (bailiwick) of an objectivist-
scientific vision of the world. Philosophy’s non-answer (the «no» answer) to the call

of love overshadows the possibility of its potential victory over the challenges of time.
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The asymmetrical logic of love manifests the dynamics of life breaking through
the conceptual obstacles above its temporal origin, unfolding historical debates around
its relation to being, subject, and self. The return to the forgotten phenomenon of love
reveals the original phenomenological experience of love in relation to the general
principles of being. The fundamental question of «To be in order to love» or «To love
in order to be» (to be for the sake of love or to love for the sake of being?) clarifies the
ultimate relationship of love-without-being, associated with the interpretation of the
meaning of being. The application of the maxim «Love is as strong as deathy (Fortis
ut Mors Dilectio) from Song of Solomon 8:6 to the metaphysics of presence according
to the principle «Love is as strong as being» (Fortis ut Ens Dilectio) radically separates
the philosophical paradigm of «love» from the horizon of heartlessness (Lieblosigkeit,
Herzlosigkeit). Marion’s phenomenology visualizes the conceptual distance of being
from love and emphasizes the givenness of love to love before the desire for knowledge
and being. Hence, it is clear that Marion’s project justifies the necessity to overcome
metaphysics (dépassement de la métaphysique), which, in his opinion, identifies
philosophy with proto-love, which precedes the metaphysics of being. A new face is
given to the philosophy of love only beyond concept of «being» (au-dela de I’au-dela
de [’étre), since the non-metaphysical theory of love and the practice of love are likened
to an unvoiced text associated with the reproduction of reflective thinking and
hermeneutical interpretation of the concepts «being-language-love». In contrast to
Heidegger, who saw in the term Aéyetv «phenomenal ground of the primary giveness
as speaking as a ‘speaking with others about something’», Marion breaks the dialogue
between being and love, which, of course, liberates de-ontologized love from non-
being and the forgetting of its being. The possible transformation of being-without-
love into love-without-being for the other relates exclusively to the post-ethical
phenomenology of givenness, in which Marion appeals to the givenness of its
phenomenon in description of the gift, the call, the corporeality.

Marion introduces the idea of the agapic lover (ego amans), which reveals the
face of the other beyond the limits of asymmetrical subjectivity. The latter, of course,

originates in the description of an «erotic phenomenony that, in the presence of «erotic
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rationality», corrects the main shortcomings of rational (non)-erotic thinking in order
to decentralize the ego from the egological experience of life. Marion finds the most
convincing expression of egological thinking in the philosophical reflections of
Descartes, Husserl and Heidegger (ego/Ich/Dasein). The description of autarkic logic
underlines the first chapter of the thesis (dissertation), which articulates the status of
the Cartesian towards itself, other and the world. The author consistently highlights the
relation of the self to its finitude, which reinforces its manifestations of closing itself
in the world of its egoism, recognizing the difficulty of moving away from the «I-in-
the-center», that is, plunging into the status of «I-without-being a center». The author
shows the meaning of the self-sufficiency of the Cartesian self in the relationship with
other ego, which does not correlate with the perception of common values. Analyzing
the transition from thinking to volition of external objects of the world, we singled out
certain passions that reveal the sphere of the self in understanding and acquiring the
skills to love the otherness of the world, which demonstrates a sense of its own
significance. As a result of comparing Cartesian generosity with Aristotelian
magnanimity, we have identified love with generosity, which embodies the ultimate
meaning of the constituted ego. Subsequently, we have expanded the egological
presence of the Self (Ich) in Husserl’s phenomenological reasoning, who thematizes
the relationship between subjectivity and intersubjectivity. The terminology used by
Husserl reconstructed the relationship between givenness and consciousness, which
significantly expanded the horizon of the transcendental self, the subjective experience
of being in another body, the status of an object in the world of things, and the meaning
of intentionality. We have also outlined the main similarities and differences between
the spheres of self and otherness of the apodictic subject, which also interprets a
peculiar egological sign in the process of constituting love. Husserl finds an example
of such understanding of love in the term Nachverstehen, which constitutes the
empathic experience of understanding another. Husserl interprets love for another in
the sense of theoretical considerations, which phenomenological eidetic science
reveals in the experience of transcendental consciousness. Acknowledging the absence

of actual life in the world, Heidegger emphasized the meaning of being there (Dasein),
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which is reflected in its initial relation to the world, revealing the diversity of its moods.
Highlighting the relation of being there to another being there, we analyzed the motives
for their intersection in the world. Simultaneously, we outlined the main genesis of care
for the other, as a general structure of existence (Dasein), which confirms the self-
referential relation to an own existence. The generalized definitions describing the
meaning of the statement «I love you — [ want that you be what you are» (‘Amo’ means
‘volo ut sis’) reveal the deficiency of the other in the experience of Heidegger’s
ontology. Thus, we have shown the autarkic contours of the subject, whose egology
does not disappear within direction ‘on the way’ to the death, since its
phenomenologization is inscribed in the temporal historicity of the self-consciousness
and its authentic being-in-the-world.

In the second chapter of the dissertation, we presented Marion’s understanding
of phenomena, their autonomous givenness and apparition in the horizon of their own
constitution. The primacy of the givenness and manifestation of phenomena, their
independence from any objective or subjective presuppositions, outlined the autarkic
retardation or delay of regardfulness concerning the origin of the given phenomenon.
Hence, we exposed the non-metaphysical principle of Marion’s reduction, which
primarily clarified the relationship between the giver of the gift (donateur), the gifted
(donataire), and the gift itself (don). Therefore, the given gift in the event of its arrival,
calls the ‘interlocuted’ or ‘dislocated’ (interloqué) self to respond to the call of the
someone who calls. The perception of the caller’s voice reveals the non-intentional
structure of the gift, which attests to the existence of the called and reveals the
unconditionality of the gift. The significant thing is that the essential passivity of the
recipient to reveal himself in the reception of the gift and from the response to the gift
(attributaire) is voiced by Marion’s post-subject, who is devoted to the call of the
phenomenon (adonné).

However, the significant passivity of the recipient in receiving himself from and
in the reception of the gift as ‘beneficiary’ (attributaire), defines Marion’s post-subject
as adonné. Just as we were finalizing the second chapter, we described the Marion’s

passive, unreduced recipient of phenomena’s call (adonné) as the selfless ‘gifted’
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subject interpreted as an alternative counter-face to the Cartesian ego, the counter-
intentionality of Husserl’s transcendental subject, and counter-«being ‘there’» of
Heidegger’s Dasein. What matters is that transition of adonné from ‘I’ into ‘to whom’
in the dative, appearing like a prism to «whom» the phenomenon shows itself inasmuch
as it gives itself» (I. Leask). The experience of adonné, as being ‘devoted’ (‘given over
to’) refers to the secondary authority of his active and passive subjectness, which
reveals its otherness through the trace of the phenomenalization of an invisible
saturated phenomenon. Following Marion’s concept of ‘self after the subject’, we
concluded that adonné relates itself no longer to common response to the voice of the
call. Marion carries his «theological» critique of adonné’s ‘devoted’ resistance to the
paradigm of revealed love, where the last philosophical trace disappears and where
«the revealed does not thus define an extreme stratum or a particular region of
phenomenality, but rather the universal mode of phenomenalization of what gives itself
in what shows itself». The characteristic features of the subject’s understanding
represent Marion’s phenomenology of love, which accomplishies its essence in a space
without a goal, without a subject, and builds up the right to phenomenalize the
relationship between the lover, the loved one and authentic love.

In the third chapter of the thesis, we critically explore the phenomenon of love
addressed in Marion’s phenomenological work «The Erotic Phenomenony, as a gift
and desire to love another person, which, through erotic reduction, represents the status
of the lover as Eros. And most significantly, we revise the transition of Eros to Agape
and directly opposite passage from Agape to Eros, which elucidates the new meaning
to come from an elsewhere (d ailleurs) described in the critical commentaries of Saint
Augustine and Pseudo-Dionysius the Areopagite used to establish their doctrine of
celestial Eros. The exposed concepts delineate the role of erotic reduction, which
manifests itself as the crossed erotic experience of lived bodies and of a crossing of
gazes (une croisée des regards), in order thus to emphasize the primary possibility of
loving and being loved in the invisibility of love as an enigma and as a sacrament.
However, in the horizon of everyday experience and fatigue of the existential capacity

to unilaterally give oneself to another, we can be certain of a doubt and a possible
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negation of Marion’s image of the erotic subject «ego amans» who with asymmetrical
selflessness and giftedness consciously and with saturated desire continues to love in
an erophenomenological (illusory) universe. This paradox of the impossible love’s
instant suddenly leads to an abyss, before which «I» risk to abdicate the most intimate
of its own otherness in order to «love in exile». Nevertheless, only the one who is
capable to «lose everything and gain everythingy is truly called to self-constitution and
knows the way to self-knowledge. The total absence of the self in the act of erotic
cogito (I love, therefore I am) does not reveal the I who loves, but something in (inside)
me; it is not the certainty that safeguards my existence in question, but the evidence of
what we have to acquire in this world» (E. Housser, L ‘intériorité d’exil: le soi au risque

de l'alteérité, P. 196).

Keywords: J.-L. Marion, Descartes, Husserl, Heidegger, ego, subject,
consciousness, being, being there/existence (Dasein), world, given over to (adonné),
call, saturated phenomenon, giveness, intergivenness (interdonation), gift, erotic

reduction, body, flesh, eros, love.
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