AHOTAIISA

I'puBna T. FO. AHTpONOJIOrivyHI Ta coniajibHi BUTOKH HACHILIA Y itocodii
Pene ’Kupapa. — Ksanidikariiina HaykoBa mparis Ha IpaBax pyKOIHUCY.

Jlucepramiss Ha 3100yTTA CTymeHs noktopa (imocodii 3 ramy3i 3Hanp 03
['ymaniTapui Hayku 3a crerianbHicTio 033 dinocodis. — JIbBIBCbKUI HalllOHATIBHUI
yHIBepcHUTET iMeH1 [Bana ®dpanka, JIbBiB, 2026.

Axmyanvuicms oucepmayitino2o 00Cai0MceH s BABHAYAETHCS TUM, 1110 HACHILIS
3aJUIIAETHCS OJHIEI0 3 HAWMMMUOMIMX 1 HAMMEHII PO3B'3aHUX MPOOJIEM JOJCHKOT
[MBLTI3alll1, KOTpa Y CydacHy 100y BUSBIISIE ce€O€ Y CIIEKTpl BiJl 30pOHHNUX KOH(PIIIKTIB
r100abHOTO MacmTaly U TEpOPUCTHUYHUX aKTIB JI0 MOJsIpU3alii IMmyOIi4HOro
JTUCKYPCY Ta MPAKTUK KYJbTYpHOro BUKIIOUYEeHHs. [lonpu 3HayHui AOpOOOK y Miid
[apHUH1, HASIBHI TEOPETUYHI MIAXOAH BUSBISIOTH MOMITHI KOHIIETITYaIbH1 OOMEXEHHS:
YKOJICH 13 HUX HE 3alpONOHYBAaB I[LIICHOI MOSCHIOBAJIBHOI CUCTEMH, KA O BOJHOYAC
OXOIUTIOBaja COLIaJbHI ¥ aHTPONOJIOTIYHI BUTOKM HACWILISA, HMOro creuu(iqHo
JOJCbKY MOP(OJIOriio Ta Bpakarodl CTPYKTYpHI MOJIOHOCTI KyJbTYpHUX (OpM —
PUTYaIbHOTO >KEPTBOIPUHECEHHS, CaKpaJIbHOI IIAPChKOI BIaaH, 3aCHOBUMX Mi(iB, —
KOTpl BHHHMKAIOTh HE3AJIEKHO OJIHA BIJ OJHOI y PI3HUX LUBLTI3AIIAX. 30Kpema,
matepianictuunl Teopii (T. Manbstyc, Y. lapsin, K. Mapkc) noscHio0Th KOHQIIKT
nepeayciM 00opoTh00I0 3a OOMEXEH1 pecypcu; KOHTpakTyamicTchki konuemiii (T.
['o6¢c, JI. T'oThe) mIAMIHAIOTH pAIIOHATBHOIO YTOJOK 3HAYHO OpyTalbHININAN
NEPBUHHUN MEXaHI3M NEPEeXOAy BiJ Xaocy [0 MOPAIKY; rereiiBCcbKa JiaIeKTHKa
['ocnionaps 1 Paba, anenroroun 10 po3BUHEHOI CaMOCBIIOMOCTI, JIUIIIA€ HEMOSICHEHUM
crine, 3apa3jIuBe HACHJUIS HATOBITY; TICUXOAHATITHYHI Ta IHCTUHKTUBICTCHKI T1IXO0IH
(3. Dpoiin, K. Jlopenir), koHCTaTyr0und O10JIOTIYHY arpecito, He MPOSCHIOKThH TOTO,
YOMY JTIIOJICBKE HACHIUIA KPHUCTAMI3YEThCS Y HACTUIBKM BUTOHYCHHX COIIAIBHO-
KyJabTypHuXx ¢opmax. Mimernuna teopis Pene XKupapa mocrae sik iHTerpaTUBHA
napajurma, o MoB's3y€ 11 pO3pi3HEHI IUIONIMHU aHali3y B €IUHUN MOCITOBHUMN
JIAHITIOT: 0a)XKaHHSI Ma€ MIMETUYHY MPUPOY, HACTIAYBaHHS MOPOHKYE CYTIEPHUIITBO,

CYINCPHULTBO CCKaJIlOE€E OO0 KpU3H, a KpHu3a 3HAXOJUTL CBOE pO3B'$I3aHH$I qcpe3



MEXaHi3M liana-Bijg0yBaiaa, KOTpUH i€ K 3aCaJlHUYUNA COIIOKYJIBTYPHUN MPUHIIMI
YHOPSAJIKYBAHHS CYCIUIBHOTO KUTTSI.

AKTyanbHICTh JOCIHIKEHHS JOJATKOBO MiAKPECTIOETHCS PEATIIMU CYy4acHOTO
MBUII3AI[IHHOTO KOHTEKCTY: MOBHOMAaciuTaOHe BTOprHeHHs Pocii B VYkpainy,
posnoyate 24 moToro 2022 poky, 3 OCOOJMBOIO TOCTPOTOI0 MOCTAaBHIIO TMEpe
YKPaTHCHKUM CYCIIJIBCTBOM 1 MI>KHAPOIHOIO CIIUTFHOTOIO 3alIUTaHHSA PO MPUPOIY Ta
BUTOKHM TIOJIITUYHOTO HACWJUIS, BUMAaralOyd HOBUX KOHLENTYyaJIbHUX MIAXOAIB Ta
MOSICHIOBJIBHUX CTparterid. BoaHouac dinocodepkuii mopodok P. Kupapa y
BITUM3HSHINA TyMaHITAPUCTHII 3QJIUINAETHCS MaIOAOCTIHKEHUM: TOMPH MOTY>KHUN
TEOPETUYHUN 1 NPUKIAJAHUM TOTEHIa] MIMETHYHOi Teopii, i1 KOMIUIEKCHa W
CUCTEMaTUYHa penpe3eHTalis B YKpaiHCbKoMy (UT0COPCHKOMY TMCKYPCl IOHUHI HE
OyJa 31iiicHeHa.

Mema Oocnioxcenns. 3AIACHUTH KOMIUIEKCHUN  (UTOCOPCHKHMI  aHai3
AaHTPOIOJIOTTYHHUX Ta COLIATIBHUX BUTOKIB HACWILJIS B MEXaX MIMETUYHOI Teopii PeHe
Kupapa; 3anpoBaguTu LUIICHUM TOHATIMHUN amapaT i€l Teopii B YKpaiHCHKUN
butocodChbKU TUCKYpPC Ta 3aCTOCYBATH KUPAPIBCHKY MapajgurMy J10 aHali3y KPU3H
MOJICPHOCTI, 30KpeMa MPUPOAM W BHUTOKIB HACWJUIS POCIHCHKOI Jep>KaBH MPOTU
VYkpainu.

Hoeuszna oucepmayitinoeo oocniodcenns. JlucepraiiiitHa podoTa penpe3eHTye
aBTOPCHKUU MIJX1J 10 BUBYCHHS (DEHOMEHY HACWIUISA, SIKUW TMOEIHYE KOMIUIEKCHY
npe3eHTaunilo MiMetnyHoi Teopii P. XKupapa 13 opuriHaJbHUMH KOHIENTYaJIbHUMHU
1HHOBAIIISIMH Ta 1X 3aCTOCYBaHHSM JI0 aHAJI3Y CYYaCHHUX T'E€OMOTITUYHUX PEaTiid.

VYrepiie B ykpaiHCbKOMY (iTIOCOGCHKOMY JTUCKYpCl 3IMCHEHO KOMIUICKCHE
JocIiKeHHs: MiMeTnuHoi Teopii P. XKupapa, 1110 oxoruitoe ii niTepatypHO-KpUTUYHUH,
aHTpornoyioriyanii, (Qinocopcrkuii Ta  O10MIHO-TEPMEHEBTUYHUN BUMIpH, 13
CHCTEMAaTH3aIli€l0 TOHATIHHOTO amapary, BKIIOYHO 3 TaKHUMH KOHIICTITAMH, SIK
TPUAHTYJISIpHA CTPYKTypa Oa)kaHHs, 30BHIIIHS Ta BHYTPIIIHA MeAiamis, MOJEib-
Mepenikoa, IOABIMHA 3B'3Ka, CKaHIAJIOH, JBIMHUKH, MIMETHYHE 3apaKCHHS,

KEpPTOBHA (MIMETHYHA) Kpu3a, HEpPO3pI3HEHHS, MEXaHi3M lamna-Bij0yBaia,



OCHOBOTIOJIOKHE BOMBCTBO, TMOABIMHHUI TpaHcdep, cakpalibHE, HE-BII3HAHHSI Ta
OJIKPOBEHHSI.

3anpornoHOBaHO HU3KY TEPMIHOJIOTTYHUX 1 KOHLIENITyalbHUX iHHOBaMi. Tepmin
«coTepiornpakcucy (BiJ Tpell. sOtéria — «CMaciHHS» Ta praxis — <«JIis») MOo3Ha4yae
TeHEpaTUBHY (YHKINIO PUTyaly SK TUCIUIIIIHOBAHOI TMPAKTUKH, IO TPHHOCUTH
CHaciHHS 4Yepe3 KepoBaHE IOBTOPEHHS Kpu3u Ta ii pos's3anHsA. Konuermiis
Cakpudimiansnoi gepkaBu (Sacrificial State) po3poOieHa sk aHaIITUYHUAN
THCTPYMEHT TSI ONTUCY cy4dacHOi Pocii sik oI THYHOTO MOPSIKY, IO MPOAYKYE CEHC 1
€THICTh 4epe3 Oe3mepepBHY 1AeHTU(IKAIIO BOPOTIB Ta iX 3HHUINCHHSA. [lOHATTS
«widonoriunoro opikonaxy» (mythological bricolage) xapakrepusye oprasizauiiHy
cTtpyktypy CakpudimianbHoi JepkaBd SK HallapyBaHHS B3a€EMHO HECYMICHHMX
CaKkpaJbHUX CHUMBOJIB (PaJsiHCHKUX, IAPCHKUX, MPABOCIABHUX, HAI[IOHATICTUYHUX),
K1 JOCSTaOTh (DYHKI[IOHATBLHOI €IHOCT1 Yepe3 CIUIbHY 3BUHYBAuUyBAJIbHY CTPYKTYDY.
KoHueniis «moeTuyHoi CHpoOMOXKHOCTI» (poietic capacity, Bil ApICTOTEIECBOro
7oiNo1G) MOo3HaYa€e 3JaTHICTH JIIOAEH 10 COIlaibHOI W KyJIbTYPHOI aKTUBHOCTI Ta
TBOPYOCTI, CaMOOpTraHi3allii Ta OCMHCJICHOI i 0€3 KOMaH/I1 YU JIO3BOJIY 3TOPH.

3MiiCHEHO aHalli3 TMOCT-)XEPTOBHOI KPH3U MOJIEPHOCTI SIK CTaHy, B SIKOMY
JIeerITUMI30BaH1 O1011ITHUM OJIKPOBEHHSIM KEPTOBHI MEXAaHI13MHU HE 3HUKJIU, 8 Ha0yJIn
XapakTepy JBOX MPOTHIECKHUX, alleé B3aEMOINOB'I3aHMX KOH(Iirypariii: iHBepcii
MEXaHI3My Ilamna-Bi0yBailia (KOHKYpPEHTHAa KEPTOBHICTh, «CAMOIIANKyBaHHS,
COTEpIOJIOTIYHA JiepKaBa) Ta CHOpoOM pecTaBpallii apxaiyHOTO CaKpaJbHOTO.
OOrpynToBaHO crnenudiyHo MOJAEpPHY KOH(Iryparlito, 3a sSKoi 3BHHYBauyBaJbHUN
mexaHi3M (ha-satan) fie€ yepes MpUBIACHEHHS MOBU 3aXUCTY KEPTB.

YTOYHEHO MEXaHI3MHU Kpaxy MKEPTOBHOI CHCTEMH Ta CHEHU(PIYHY JIOTIKY
KepToBHOI kpu3u. Ha ocHOBI mornubnenoro anamizy npaib P. XKupapa y nianosi 3 A.
FO6epom ta M. Moccom, E. liopkraiimom 1 @. IltaliHepoM BHOKpEMJIEHO Ta
CUCTEMATU30BAHO HM3KY KOHKPETHUX PEXKHUMIB 30010 >XEPTOBHOTO MEXaHI3MY.
3anponoHOBaHO KOHIIETIT <CKEPTOBHOI mpoBigHOCTI» (sacrificial conductance) mns

MO3HAYEHHSI 34aTHOCTI PUTyaldy BIJBOAMTH MIMETUYHY BOPOXKICTb BiJ JIAQHIIOTIB



B3a€EMHOCTI 1 pO3pAKATH i1 B KEPTBY, @ TAKOK CUCTEMATU30BAHO TPHU OIEpalliiiHi
KpuTepii GyHKIIIOHYBaHHS 3a00POH K «AHTUMIMETHUYHHX OTOPOXK».

YTouHEeHO cCHiBBiMHOMICHHS MiMeTH4HOiI Teopii P. JKupapa 3 3axigHOMO
b110cOhChKOI0 TPAIUIIIEI0 aHai3y OakaHHS, CYNEPHHUIITBA Ta HACHJUISI Ha OCHOBI
nopiBHsIIbHOTO aHanmizy 3 [Imatonom, Apicrotenem, T. ['obcom, I'. B. @. I'erenem Ta
O. Koxesum, K. ¢on KrnayzeBimem Tta IiHmMHMMH. YTOYHEHO TEPMCHEBTHYHE
PO3pI3HEHHS MK TEKCTaMHM, CTPYKTYpOBaHUMH €(peKTOM Iiana-BinOyBaiina (Mid), Ta
TEKCTaMH, 10 HOTO BUKPUBAIOTH (Oi0diiiHE OIKPOBEHHS), a TaKOX 3IIHCHEHO
MOPIBHSUIBHUM aHai3 >KUPAPIBCHKOT T'€HEANorii CaKpallbHOTO 3 ajJbTepPHATUBHUMU
nigxonamu XK. Jleppina, B. Bypkepra ta XK. baras.

OTpuMany TONANBIINKA PO3BUTOK: aHANI3 MOCT-XEPTOBHOI KPHU3U 3aXiTHUX
IHCTUTYIIN Kpi3b MPU3MY MIMETHYHOI TEOopli, 30KpeMa PO3BUHYTO KOHIICHIIIIO
«CaMOIIamNKyBaHHsI» 3axoqy Ta CGOPMYJNIbOBAHO KOHIIEMIIIO «BCEOXOITHOTO
ce(pTU3My»; 3aCTOCYBaHHS JKMPaApIBCBKHX KaTeropil [0 aHalidy Cy4acHOi
TeONOMITUYHOI KOH(QIryparii, 30KpeMa pPO3BUHYTO KUPAPIBCHKY KOHIICHIIIO
3BMHYBa4yBaJIbHOI JIOTIKM Ta OOIPYHTOBAHO pPO3PI3HEHHA MK 1H(pOpMalli€o Ta
dbopmartiero (paideia) sk TOSCHIOBAILHUM KIIFOY JI0 HECIIPOMOXKHOCTI JIIOepaaIbHOTO
MPUIYILLIEHHS PO TE, IO BIAKPUTI iHPOPMALIIiHI CHCTEMH aBTOMAaTUYHO 3a00IraroTh
pemidororizaiii MOJITUYHOTO TOPANKY; JOCHIIKEHHS €CXaTOJIOTIYHOIO BUMIPY
MIMETUYHOT Teopli y KOHTEKCTI OCMHUCJICHHS YKpaiHU SK «MICIS OJIKPOBEHHSD)
(apokalypsis), mo BukpuBae BojgHo4ac mnpupoay CakpudimiaabHOi AepKaBU Ta
IHCTUTYIIIHI ~ HEJIOCKOHAJIOCTI  MOCT-XEPTOBHOTO CTaHy 3axoiy; IMOJITHKO-
TEOJIOTIYHHM aHalli3 KAaTeXOHIYHOi (PYHKIIT Cy4acHMX IHCTUTYIIH y KOHTEKCTI
MIMETHYHOI Teopii.

Y  HayKoBO-OCBITHINl cdepi pe3ynbTaTd JOCTIDKEHHS MOXYTh OyTH
BUKOPHUCTaHI Il pO3pOOKM HaBYaJIbHUX KypciB 3 (UIOCOPCHKOI AHTPOMOJIOTI,
¢binocodii KynpTypu, ¢inocodii penirii, momTUYHOI ¢igocodii Ta MIKHAPOIHHUX
BinHOCWH. CHcTeMaTu30BaHUN TOHATIMHUN amapat mimetnyHoi Teopii P. XKupapa,
ymeple MpeAcTaBIeHNi YKPaiHCHKOI0 MOBOIO B TAKOMY 00CSI31, CTBOPIOE TEOPETHUHY

OCHOBY I TIONANBIINX JOCHIKEHb Y BITYM3HSHIN TrymaHiTapucTuii. Y cdepi



aHaji3y MIDKHApOJHMX BIJHOCHMH Ta OE€3MEKOBUX CTYJIM po3po0sieHa KOHIICHIis
CakpudimianpHoi Aep>KaBU Ta TOHATTS «Mi(oJIOTiYHOTO OpiKOJaxXy» HaJaloTh
aHAIITUYHUA 1HCTPYMEHTapii Ui PO3YMIHHA MOTHBAIlM Ta BHYTPIIIHBOI JOTIKA
aBTOPUTAPHUX PEXKUMIB. Y cdepl CTpaTeriyHUX KOMYHIKaIliil Ta MeaiarpaMOTHOCTI
KUPAPIBCbKUM aHali3 MeXaHI3My 3BHHYBAaYCHHs, KOHKYPEHTHOI >KEPTOBHOCTI Ta
MIEPETBOPEHHS TYpOOTH PO KEPTB HA 30pOI0 MPOITOHYE TCOPETUUHY MAPATUTMY IS
pO3IMi3HaBaHHA MAaHIMYJISATUBHUX HapaTUBIB y MyOJMiyHOMY JucKypcl. Y cdepi
dinocodpcrkoi peduiekcii HaA YKpailHCBKUM JOCBIIOM KOHIEMINS «IOETUYHOI
CIIPOMOYKHOCT1» HAJIa€ TOHATINHY MapagurMy JiJisi OCMUCIICHHS YHIKAJIbHOTO JOCBILY
TOPU30HTAJIBHOI ~ caMoopraHizaiii  yKpaiHCBKOIO  CYyCHUIbCTBA B  yMOBax
MMOBHOMACIIITAOHOI BilHHU.

Karw4yoBi ciaoBa: Hacwuig, MiMeTHYHA TeOpis, JIOJWHA, BiHA, IIHHOCTI,
CyCHUILCTBO, KyJbTypa, €THKa, aHTPOMOJIOTIYHI  BUKJIMKH, XPUCTUSHCHKA

aHTPOMOJIOTs, Piaoco(ist peirii, 11€0J0r1s, TOTaTITapU3M, 11€HTUYHICTh, T€HOIU.



ABSTRACT

Hryvna T. Y. Anthropological and Social Origins of Violence in the Philosophy
of René¢ Girard. — Qualifying scholarly work as; a manuscript.

Dissertation for the degree of Doctor of Philosophy in the field of knowledge 03
Humanities, specialty 033 Philosophy. — Ivan Franko National University of Lviv,
Lviv, 2026.

The relevance of the dissertation research is determined by the fact that violence
remains one of the deepest and least resolved problems of human civilization,
manifesting in the contemporary era across a spectrum from armed conflicts of global
scale and terrorist acts to the polarisation of public discourse and practices of cultural
exclusion. Despite considerable scholarly contributions in this domain, existing
theoretical approaches reveal notable conceptual limitations: none has proposed an
integrated explanatory system that would simultaneously encompass the social and
anthropological origins of violence, its specifically human morphology, and the
striking structural similarities among cultural forms — ritual sacrifice, sacred kingship,
founding myths — that arise independently across different civilizations. In particular,
materialist theories (T. Malthus, C. Darwin, K. Marx) explain conflict primarily
through competition for scarce resources; contractualist conceptions (T. Hobbes, D.
Gauthier) substitute a rational agreement for the far more brutal primordial mechanism
of transition from chaos to order; the Hegelian dialectic of Master and Slave, by
appealing to developed self-consciousness, leaves unexplained the blind, contagious
violence of the crowd; psychoanalytic and instinctivist approaches (S. Freud, K.
Lorenz), while acknowledging biological aggression, fail to elucidate why human
violence crystallises into such elaborate socio-cultural forms. René Girard's mimetic
theory emerges as an integrative paradigm that connects these disparate planes of
analysis into a single coherent chain: desire is mimetic in nature, imitation engenders
rivalry, rivalry escalates into crisis, and crisis finds its resolution through the scapegoat
mechanism, which functions as a foundational socio-cultural principle for the ordering

of communal life.



The relevance of the research is further underscored by the realities of the
contemporary civilizational context: Russia's full-scale invasion of Ukraine, launched
on 24 February 2022, has posed with particular acuity before Ukrainian society and the
international community the question of the nature and origins of political violence,
demanding new conceptual approaches and explanatory strategies. At the same time,
Girard's philosophical legacy remains underexplored in Ukrainian humanities: despite
the considerable theoretical and applied potential of mimetic theory, its comprehensive
and systematic representation in Ukrainian philosophical discourse has not been
undertaken to date.

The aim of the research is to conduct a comprehensive philosophical analysis of
the anthropological and social origins of violence within the framework of Ren¢
Girard's mimetic theory; to introduce the integral conceptual apparatus of this theory
into Ukrainian philosophical discourse; and to apply the Girardian paradigm to the
analysis of the crisis of modernity, in particular the nature and origins of the violence
of the Russian state against Ukraine.

The novelty of the dissertation research. The dissertation represents an original
approach to the study of the phenomenon of violence, combining a comprehensive
presentation of Girard's mimetic theory with original conceptual innovations and their
application to the analysis of contemporary geopolitical realities.

For the first time in Ukrainian philosophical discourse, a comprehensive study
of Girard's mimetic theory has been undertaken, encompassing its literary-critical,
anthropological, philosophical, and biblical-hermeneutic dimensions, with a
systematisation of its conceptual apparatus, including such concepts as the triangular
structure of desire, external and internal mediation, the model-obstacle, the double
bind, skandalon, doubles, mimetic contagion, the sacrificial (mimetic) crisis,
undifferentiation, the scapegoat mechanism, the founding murder, the double
transference, the sacred, misrecognition, and revelation.

A number of terminological and conceptual innovations have been proposed.
The term "soteriopraxis" (from Greek sotéria — "salvation" and praxis — "action")

designates the generative function of ritual as a disciplined practice that brings



salvation through the controlled repetition of crisis and its resolution. The concept of
the Sacrificial State has been developed as an analytical tool for describing
contemporary Russia as a political order that produces meaning and unity through the
continuous identification of enemies and their destruction. The notion of "mythological
bricolage" characterises the organisational structure of the Sacrificial State as a
layering of mutually incompatible sacred symbols (Soviet, Tsarist, Orthodox,
nationalist) that achieve functional unity through a shared accusatory structure. The
concept of "poietic capacity" (from Aristotle's moinoig) designates the ability of people
to engage in social and cultural activity and creativity, self-organisation, and
purposeful action without command or permission from above.

An analysis of the post-sacrificial crisis of modernity has been carried out as a
condition in which sacrificial mechanisms, delegitimised by biblical revelation, have
not disappeared but have assumed the character of two opposed yet interconnected
configurations: the inversion of the scapegoat mechanism (competitive victimhood,
"self-scapegoating,”" the soteriological state) and the attempt to restore the archaic
sacred. A specifically modern configuration has been substantiated in which the
accusatory mechanism (ha-satan) operates through the appropriation of the language
of victim advocacy.

The mechanisms of sacrificial system collapse and the specific logic of the
sacrificial crisis have been clarified. On the basis of an in-depth analysis of Girard's
works in dialogue with H. Hubert and M. Mauss, E. Durkheim, and F. Steiner, a
number of specific failure modes of the sacrificial mechanism have been identified and
systematised. The concept of "sacrificial conductance" has been proposed to designate
the capacity of ritual to divert mimetic hostility from chains of reciprocity and
discharge it into the victim, and three operational criteria for the functioning of
prohibitions as "anti-mimetic fences" have been systematised.

The relationship of Girard's mimetic theory to the Western philosophical
tradition of analysing desire, rivalry, and violence has been clarified on the basis of
comparative analysis with Plato, Aristotle, T. Hobbes, G. W. F. Hegel and A. Koj¢eve,

C. von Clausewitz, and others. The hermeneutic distinction between texts structured



by the scapegoat effect (myth) and texts that expose it (biblical revelation) has been
clarified, and a comparative analysis of the Girardian genealogy of the sacred with the
alternative approaches of J. Derrida, W. Burkert, and G. Bataille has been carried out.

The following have received further development: the analysis of the post-
sacrificial crisis of Western institutions through the prism of mimetic theory, in
particular the concept of the West's "self-scapegoating" and the formulation of the
concept of "comprehensive safetyism"; the application of Girardian categories to the
analysis of the contemporary geopolitical configuration, in particular the development
of the Girardian concept of accusatory logic and the substantiation of the distinction
between information and formation (paideia) as an explanatory key to the failure of the
liberal assumption that open information systems automatically prevent the
remythologisation of the political order; the investigation of the eschatological
dimension of mimetic theory in the context of understanding Ukraine as a "place of
revelation" (apokalypsis) that simultaneously exposes the nature of the Sacrificial State
and the institutional imperfections of the West's post-sacrificial condition; the political-
theological analysis of the katechonic function of contemporary institutions in the
context of mimetic theory.

In the scholarly-educational sphere, the results of the research can be used for
developing courses in philosophical anthropology, philosophy of culture, philosophy
of religion, political philosophy, and international relations. The systematised
conceptual apparatus of Girard's mimetic theory, presented for the first time in
Ukrainian on this scale, creates a theoretical foundation for further research in
Ukrainian humanities. In the field of international relations analysis and security
studies, the developed concept of the Sacrificial State and the notion of "mythological
bricolage" provide an analytical toolkit for understanding the motivations and internal
logic of authoritarian regimes. In the field of strategic communications and media
literacy, the Girardian analysis of the accusatory mechanism, competitive victimhood,
and the weaponisation of concern for victims offers a theoretical paradigm for
recognising manipulative narratives in public discourse. In the field of philosophical

reflection on Ukrainian experience, the concept of "poietic capacity" provides a



conceptual paradigm for understanding the unique experience of horizontal self-

organisation of Ukrainian society under the conditions of full-scale war.
Keywords: violence, mimetic theory, human, war, values, society, culture,

ethics, anthropological challenges, Christian anthropology, philosophy of religion,

ideology, totalitarianism, identity, genocide
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